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August 12, 2009 

Wednesday 

 

 

 

 Title: How to Follow.  
DVD title: Taqlīd: Follow the Guidance of Those who have Knowledge 

 

Dinner blessing:   O Allah, many members of our community are traveling now, and we 

ask You for safety in their travels, enjoyment in their holidays, and deep abiding 

spirituality in their day to day life.  We ask You, Allah Swt, in this time of transition from 

the summer to work and school that everybody makes that transition with ease, and that 

the needs of all of our families are fulfilled—jobs for those who need jobs; safety for 

those who need safety; health for those who are ill—and health for all of us, Allah, 

because nothing can be worse for a Muslim than swine flu.  Very haram!  We ask You, 

Allah, to protect us from the pigs!  Amin.  

 

Sohbet: There are certain concepts in Islam which have become known for their fiqhī 

(juristic) meanings, but they have other meanings.  People get focused only on the 

terminology in terms of the Shar’īah or fiqh, and forget about the esoteric or deeper 

meanings of things. Then what happens is – surprise, surprise – if you point out using the 

terminology other than in the “normal” way, then you are heretical.  I feel like being 

heretical.  

 

I want to talk tonight about taqlīd. Taqlīd usually means to follow someone, to imitate 

them.  When it moves into the realm of Islamic legal jurisprudence, it means to follow a 

mujtahid in religious law.  This is the common meaning, and consequently the command 
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that derives from that.   This is a worldly representation of the ‘ālam al amr/the world of 

command.  The world of command is not limited to law and jurisprudence.  It is the Will 

of Allah Swt as expressed from the unseen world/ghaib.  It takes its form as it takes its 

name in the world of creation, ‘ālam al khalq. Then these derivatives come.  Everything 

that comes from the unseen world is in the seen world, and everything that is represented 

symbolically in this world is a response to something that is beyond symbol in the ghaib, 

or even in the akhirat in certain situations, or in the systems beyond the horizon, the afaq. 

  

If a mujtahid is a person who is expert in fiqh (Islamic jurisprudence), there must also be 

another mujtahid in the non-limited realm, or the delimited realm, because everything has 

its correspondence.  The mujtahid is called a faqīh.  People are enamored of fiqh and 

faqīh, as we know.  The mujtahid in the realm of taqlīd (meaning to follow someone) is 

the shaykh, the murshid.  As you go into the detail of taqlīd, it is usually explained in 

terms of its relevance within society.  Society depends on laws and regulations.  All 

relationships depend on laws and regulations.  But the essence of laws and regulations 

comes from the moment when things received names, when Allah differentiated things by 

their names to Hazrat Adam (as).  Things had relative relationships to each other and 

could be comprehended by this new being called the human being. We have talked about 

that many times, so I won’t digress.  

 

We know that Allah Swt sent [messengers]. We use this terminology. Forms and names 

take forms and names of people, also.  Allah Swt sends messengers, ambiyā/prophets. 

Mostly He sends them with Divine Laws.  Moses came down from the mountain with 

Divine Laws etched on stone.  This is symbolic: that the prophets arrived with laws.  

These laws are for the guidance of human beings from the very beginning of their 

existence.  Or is it?  If we calculate the very beginning of people’s existence with Hazrat 
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Adam (as), where are the laws?  The laws are the names, the attributes, the qualities.  

Everything is pure at that moment.  There is no conflict.  Conflict has to be created.  

There is no conflict and no differentiation.  They were pure laws and these names.  But 

there is anticipation, because you have names like the Avenger, for example—avenging 

what?   The Destroyer—destroying what?  Is it just a matter of opposites, the Creator and 

the Destroyer?  

 

I spoke recently on why the Prophet was the final messenger.  The final messenger leaves 

humanity with all the capabilities; there is no need for another messenger.  Since Allah 

Swt, as we say in the idiom, is the Creator of the universe and of human beings, only 

Allah can or has the right to make laws for us. The prophets and messengers (peace be on 

all of them) are merely the teachers, the proclaimers.  They are the pharmacists who fulfill 

the prescription.  These people who are the successors of the Prophet (sal), the Sahaba, 

the taba’ain, and the taba-taba’ain, and those of us who ijāzah (may Allah forgive many 

of us, including myself, for not being worthy of that) are the preservers, the interpreters, 

the mujaddids/renewers (like Mujaddid Alif Thani Shaykh), and the restorers.  That’s the 

job.   

 

We see how this went. The Prophet (sal) guided every step along the way of the ummah.  

He showed the means to solve difficulties, to answer questions, and pointed the 

direction.[of the guidance to follow].  And depending on which form of Islam one 

follows, the Shi’a believe there were 12 imams who were masūm.  We believe there is a 

line of shuyukh. But people are to follow the guidance. Behind it all is this concept of 

following, and how you follow. It’s certainly not good for an ignorant person to follow 

another ignorant person. It’s not good for a learned person to imitate just any learned 

person.  That doesn’t work, either. Certainly, it is not good for a person of knowledge to 

follow a person of no knowledge.  But it is good for a person of less learning to follow a 
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person of more learning.  Indeed, it is necessary for us to perpetuate knowledge, for us to 

build upon the knowledge that we already have.   

 

If I want to build a house, I will want to follow Abu Bakr.  He has a class A contractor’s 

license/ijāzah.  As a builder, he had to pass certain tests.  Even after that, the learning 

didn’t stop.  There is learning every time he designs or builds another house. He has to 

keep up to date, tajdīd.  He has to keep renewing his knowledge about products that are 

available, and about tools.  Then sometimes the paradigm shifts, like to “green” 

technology and “green” houses.  He has to know how to adjust for that. You have to 

submit to his advice and ability, just like a sick person follows the doctor, or a person in 

litigation follows the lawyer in court.  There are so many examples of this. The 

assumption is that people will seek out the knowledge of the experts, and there is a trust 

in that.  Then there are people who are set above those people: judges and justices.  The 

litigants come together and the case is decided by supposedly some knowledge.   

 

Taqlīd is the same example.  A person who is not an expert in fiqh follows someone who 

is.  But it is not just about fiqh. Knowledge and expertise can come to an individual if 

they learn how to overcome their prejudices, their ignorance, their desire nature, their 

preferences and learn about justice and patience.  Every time you absorb, and become 

familiar with one of these attributes of Allah Swt, you develop a more sensitive 

understanding of life and its purpose. When you come into contact with someone who has 

that capability, that person is a mujtahid.  That person is someone to follow.  In Islam, it’s 

obligatory to follow knowledgeable people.  You can’t just go out and make up your own 

rules.  You might follow the rules of a certain madab, or get fatwa from people.  But there 

are certain Divine Laws that are followed, and the people who know them are identified.   

 

This is my heresy: there are those who say that taqlīd only applies to Shar’īah.  They will 
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tell you that there can be no taqlīd in the matters of belief, that you have to hold certain 

fundamental beliefs in the religion, and you have the conviction of the truth of those, and 

there is no question. You don’t have to follow anyone because it’s all spelled out very 

clearly. But that’s only on the surface.  What is the meaning of this prayer, for example?  

What is the potential capability it develops in you? How do you use it?  Who are the 

examples of people whose prayer is perfect?  Remember the story of Imam al Ghazāli and 

his brother.  He didn’t stand behind his brother in prayer.  There must be dimensions to 

all these things.  It’s not just how you do something.   

 

Yet, at the same time, the Qur’an very clearly condemns people who follow others blindly 

in the matter of belief: “Come now to what Allah has sent down and [come to] the 

Messenger.  And they said, ‘It is enough for us what we found our fathers doing.’ 

What, even if their fathers had knowledge of naught and were not rightly guided?” 

(5:104)   And it is said in Suratu-l- Baqarah:  “’Follow what Allah Swt has sent down.’  

But they said, ‘No, we will follow such things as our fathers followed.’” (2:170) This 

doesn’t mean one should hold a belief contrary to their forefathers.  The Qur’an is 

advising us that we should not follow things blindly.  We have to consider the validity of 

what we are doing.   

 

The Islamic attitude toward these fundamental truths and beliefs is that we should 

consider the views and opinions of others.  But we should accept what is reasonable.  

Allah tells the Prophet (sal), “So give you, O Mohammed, good tidings to My servants 

who give ear to the Word and follow the fairest of it. Those are they whom Allah Swt 

has guided.  Those are men possessed of minds.”  We have to understand that on one 

hand, once you accept the tenets, you follow them, and you follow those who are most 

learned in them to make sure you follow them in a correct way.   The same is true for the 

Sufi.  Not only do we have the responsibility to do that in our “Islamic” practices, but we 
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have to do that with our Sufic practices, because the system is always internally 

consistent.  If we need to follow the guidance of those who are knowledgeable in the 

practices, fundamentals, and fiqh of Islam for our belief to reach its fullest capability, we 

have to also follow those who are filled full of belief, not just from the standpoint of fiqh, 

but from the standpoint of refining the self.  

 

The Qur’an instructs us to seek guidance from people of learning in matters of which we 

have no or little knowledge: “Question the people of remembrance if you do not 

know.” (16:43)  Who are the people of remembrance?  It doesn’t say, “Question the 

people of knowledge, or knowledge of law.”  It says, “Question the people of 

remembrance if you do not know.” They are the people of Tasawwuf.  They are the 

people who strive to remember.  It is required of Islamic law to study everything that is 

necessary for our spiritual, material, and worldly development, as well as what’s 

beneficial to the ummah, as well as what is obligatory or wajib kafai.. We need to have 

experts in everything: medical science, physics, chemistry, commerce, engineering, 

education, architecture, mathematics.  As long as there is some lack of knowledge in any 

of these areas, it is an obligation of the community and the members of the community to 

gain that knowledge. Individuals and groups of individuals have to study and gain 

knowledge of the environment, of commerce, of sciences.  

 

The Islamic community must have people of knowledge of Shar’īah.  What about 

knowledge of inner development, of the inner self?  That’s also required, because it’s 

parallel.  Allah Swt created an inner self, a bātin.  Allah Swt created questions in our 

mind about our inner being.  He created a nafs ammāra, a nafs mutma’inna, etc.  He 

created the organs and the latā’if, the subtle organs of perception.   He created the 

universe, and the universe within us. We have to have knowledge of these things.  

Therefore, we have to find how to devote ourselves to the study of these religious 
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sciences, these spiritual sciences, all these sciences.  

 

Allah Swt says in Qur’an:  “But why should not a party from every section of them 

(all types of believers) go forth and become learned in the religion, and to warn 

people when they return to them that they may be aware.” (9:122)   It’s not just about 

learning religion and teaching it.  There are so many cases of people who live far away 

from the schools of thought but gain knowledge and power.   

 

There is a story about Imam Jafar ni Sadiq (ra).    He was asked about the 

legality of seeking a verdict from an illegitimate ruler in a dispute over a 

debt.  It was a legacy left to someone.  The Imam answered that it was 

absolutely forbidden to do that.  The man asked him, “What should they 

do?” The Imam said, “They must seek out one of you who narrates our 

traditions, who is versed in what is permissible and what is forbidden, who 

is well acquainted with our laws and ordinances, and accept him as a judge 

and arbiter. For I appoint him as a judge over you.  And if the ruling which 

he has based on our laws is rejected, it will be tantamount to ignoring the 

order of Allah, and rejecting us is the same as rejecting Allah.  And this is 

the same as polytheism.”  

 

At another time, he said,  

 

If there is anyone among the fuqaha, who is in control over his own self, 

protects his religion, suppresses his evil desires, and is obedient to the 

commands of his master (note: He didn’t say Allah, or Prophet Mohammed 

(sal), or me. He said, “his master.”) Then the people should follow him.  
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This is taqlīd.  It’s not a question of just becoming an expert in law, or of putting your 

faith in just form. It is not a question of following a madab.  It’s not just [knowing] the 

scriptural arguments, or knowing the proofs or evidences of Hadith or Qur’an in order to 

do taqlīd.  One needs to learn how to do the work/amal, how to have the attitude of 

following.  Just the whole idea of following anyone else is the greatest difficulty for 

people. Wasn’t it the greatest difficulty at the time of Rasulallah (sal)?  The natural choice 

is to follow the person who teaches you the dīn.  That’s the traditional choice. You 

followed the teacher who taught you your ABC’s.  It’s supported.  But we have to follow 

not through blindness, but from our conviction and yearning to learn the taste of taqwa 

and iman, the taste of ihsan.  [We] must not waste our time, not even waste our time 

doing amal (work). But [we must try] to create an attitude inside of our self of doing what 

is important, not investigating the subject of what’s important.   

 

Many people in the world are very busy today investigating the meaning of things, and 

not doing anything. At the end of the day, what really matters is not what accolades and 

praises we have gotten for our work, but how we do that work, how we do our service, 

how we do our prayer, how we strive. We have to remember that  the people of 

remembrance are the people who love Allah Swt, and who speak of the love of Allah Swt. 

Knowledge is what benefits, not what you have memorized.  People drown in this world 

of proving.  They drown in the world of talking and investigating.  People who are 

deluded are in the state of ghurur al ‘ilm, where these ulema lay claim to knowledge, but 

they have no experience in service, in the real work.   

 

The benefits that come from harvesting the good works of the sincere believer are a lot 

different than the benefits that come from having memorized knowledge or information.  

One great scholar said, “Someone who knows but does not act on what he knows will be 

punished even before the idol worshiper.” What does it mean? We see that people 
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worship the rules as if they were idols.  They do nothing with their hearts.  Their hearts 

are stone cold.  Nothing moves their hearts but the rules, the rules, the rules. That’s 

useless knowledge.  You can make a du’ā: “O Allah, protect me from useless 

knowledge.”  Useless knowledge doesn’t benefit those who possess that knowledge.  We 

have to ask the right questions.  We follow those who can guide us.  We have to ask our 

teachers questions, whether they are able to answer them or not.   

 

I remember asking my shaykh questions, which I never got any answers for.  I don’t know 

if he could answer them or not.  Maybe just the fact that I sat in front of him and asked 

the question was the most important thing.  Or he would give me an answer that made no 

sense. I’ve had many teachers like that.  My first teacher in Homeopathy, Dr. Marstellar, 

would give remedies that made no sense, but people would get healed.  He’d call the 

remedy by the wrong name. He’d say, “I’m giving you Arnica,” but he was holding the 

Aconite bottle in his hand.   I’m sure it became Arnica in his hand. [This is true], whether 

we ask questions of fiqh or of Tasawwuf.  When we have confusion, doubts, or we don’t 

understand something that is taught, because of adab we don’t raise questions; or we 

don’t want to interrupt our teacher’s teaching.  There is a certain adab, and we are 

expected to behave in a certain way.   This is not a town meeting on health care.  We have 

to remember that sometimes questions aren’t answered.  It doesn’t mean the person being 

questioned doesn’t know the answer.  Maybe the silence is the answer. We have to 

remember that we raise questions for our own benefit and our own worth. There is a 

saying, “The question becomes worthy through the worth of the thing being asked.”  You 

can also say, through the worth of the person asking it.  

 

We have to remember that we need guidance in the rules of life.  There are laws in 

society and community.  There is guidance and regulations in the way one lives as a 

Muslim.  There is guidance to be gotten on how one develops their inner capacities. If 
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you think that just doing the forms are sufficient, they are not.  The forms are not 

sufficient.  “I did all my prayers, and fasted during Ramadān.”  That’s not enough.  We 

have these organs of perception in our body that have to be developed and maximized. 

There are many examples of this.  I’ll end by saying, taqlīd cannot work without trust.  

The basis for this practical necessity is ultimately derived from one necessity: that’s the 

necessity for the trust in the Prophet (sal), in the attributes of the Prophet (sal), and in the 

amanat.  It’s not trust in the law but in the source of the law. It’s not trust in knowledge, 

but in the source of that knowledge.  It’s not even trust in the person who is articulating 

that knowledge.  It’s trust in the fact that such knowledge was given to a person to 

articulate it.  

 

Whoever a person decides to follow, whether in fiqh or Tasawwuf, in the end we have to 

maintain a good opinion of, and good adab with those we follow.  We must study the 

rules of behavior of the murīd, of a good Muslim.  We have to be cautious.  We have to 

be strong in our minimum standards.  We have to test out ourselves on a regular basis. 

....At the end of the day, I guess I wasn’t too heretical.   I’ll give you an example.  This is 

a story about one of our predecessors.  

 

Sayed Amir Khulal was one of the khalifas of Khwaja Mohammed Baba 

Samasi (ra).  It was from him that Khwaja Bahaudin Naqshbandi (ra) 

received the link of brotherhood and knowledge of the spiritual path and the 

teachings of dhikr.  One day there was a huge assembly of people, and Amir 

Khulal sent for Khwaja Bahaudin Naqshbandi.  He said, “O my son 

Bahaudin, I have completely fulfilled what the venerable Khwaja Baba 

Samasi said on your behalf. “ 

 

That’s a beautiful story, too.  Khwaja Samasi told Sayed Khulal, “If you don’t take care 
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of him, I’m not going to take care of you,” to put it in the idiom.  

 

“For your sake, I have fulfilled whatever obligation there may be in the 

matter of training.  That is because he has given me this command: ‘You 

must not fail to provide my son the training and treatment.’  I have acted in 

accordance with this command.”  Then pointing to his breast he said, “I 

have let this garden lie fallow for your sake.  I have hatched your bird of 

spirituality from the egg of human nature. Nevertheless, your bird of 

aspiration is eager to fly high.  Now you have authorization, near or far.  

Whenever you smell a fragrant scent, you must spare no effort in the quest 

for its source.”  

Khwaja Bahaudin Naqshbandi said, “When these words issued from the 

Venerable Amir (ra), they represented a means of testing, for if we remain 

completely loyal to the Amir, we would be remote from tribulation and 

close to safety.”  The Venerable Amir once said to the Venerable Khwaja, 

“When a teacher trains a pupil, he wishes to observe the marks of this 

training on his pupil in order to have confidence in its effectiveness.  If he 

notes a defect in his pupil’s work, he must endeavor to correct it.”  He then 

gave him this command: “My son, Amir Burhan is ready.  No one has 

exerted influence upon him, and he has received no spiritual training.  You 

must now preoccupy yourself with his training in my sight, so that I may 

observe its effect , and so I may have confidence in your capacity.” 

 

And the venerable Khwaja Bahaudin responded by exercising vigilant 

supervision under the watchful eye of Amir Sayed.  And on this account it 

is said that his extreme dedication was to propriety.  However, Bahaudin 

paused from time to time in his compliance with that command, and the 
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Venerable Amir admonished him, “There is no need for you to pause.”  

Khwaja Bahaudin then complied, focused his attention on the inner being of 

Amir Burhan, and occupied himself with exercising his tajalliyah 

(transmissions).  The signs of those transmissions were immediately visible 

in the outer and inner being.  And the magnificent state of being became 

manifest in him, and the evidence of genuine spiritual intoxication was 

apparent.   

 

Mohammed Bukhari in his work ______________ said,  

 

 

Toward the end of his life, the Venerable Amir once sat for a day and a 

night with his attention focused on the qibla.  He did not say a word to 

anyone.  Then, after having become the subject of talk (gossip), he gave 

thanks to Allah Swt and said, “The purpose of this concentration was to 

ascertain whether they will open this door with acceptance or with rejection 

In accordance with the meaning implicit in the Qur’an where Allah says, 

“There are good tidings in this life for this world and the hereafter.  

Those who abstain from this world will depart from this world with 

good tidings.”   

 

This is an example of how to follow.  This is an example of what it takes to teach and to 

follow. This is an example of taqlid from the point of view of Tasawwuf, insh’allah.  

There are many more stories which I will spare you, for I know they will only bore you.  

Asalaamu aleikum.   
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