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Opening prayer 

Bismillah ar Rahman ir Raheem.  The more I think about it, the more I realize how 

important a subject tajdīd is to the world we live in today.  It is not just the historical 

conflict of ijtihad [that makes it important]. Are the doors of ijtihad open or closed has 

been a historical, philosophical argument within Islam.   But, indeed, if the dīn of Islam 

and the practice of Islam reflect the universes and the systems that Allah (Swt) has 

created, then it is impossible for the doors of ijtihad to be closed.  If we take as a premise 

that it is inherent in every human being and in every living thing to strive for and/or to 

seek (mentally, cognitively, emotionally and spiritually) renewal, or to follow a pattern of 

cyclical renewal (even in plants that are not perennial as they get renewed by rotting in 

the ground, thus composting and renewing in a different way), then, I think, we have yet 

another key to understanding the struggles that we face in life as individuals in societies 

and communities.  We have a hopeful way of combating our own laziness and torpor, and 

attitudes that keep us from fulfilling our place in that pattern, our place in that rhythm of 

renewal.   

 

Each person has a place, a very specific place.  Look around you.  We are obviously all 

human beings.  We are obviously all distinctively different. At the same time, we all have 

so many common factors, that those factors, if you would take them one step removed 

from our physical appearance, they would be indistinguishable: sight, hearing, taste, 

smell.  These qualities are indistinguishable.  Just one step removed from the external 
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obvious, we find commonality.  In that commonality, we find a great desire for not only 

personal renewal, but we find in the collective sense of community, tribes and nations, a 

sense for communal renewal or sustainability. In this sense, we could [use the word] 

sustainability as a concept of tajdīd. 

 

We know in the Sahih Hadith, as report by Imam Abu Daoud, that the Prophet (sal) said, 

that Allah will raise for a community at the end of every 100 years, a mujaddid who will 

restore its religion for it.  Over the history of humanity, including the history of Islam, 

people would appear time and time again to carry out various attempts to confront 

different challenges around the world.  Tajdīd/renewal was implemented as a means of 

protecting, as a means of guaranteeing the well-being of the Ummah.  Under the Khalifat 

of Sidni Umar ibn Abdul Aziz, who was a prominent advocate of tajdīd, thought tajdīd 

was based on the consensus/ijma of the Ummah.  After him, others were regarded as 

mujaddid, like some people consider Imam Saffi and Imam Taymiyya as mujaddid. But 

people had not really settled, and many still have not settled, on the meaning of it.   

 

In this translation of this hadith, it reads: “When Allah will raise for this community at 

the end of every 100 years, someone who will restore....” This someone has been 

questioned by many of the scholars of Islam.  [The question is] to decide whether the 

hadith implies whether someone will be sent every century, or if a number of individuals 

will come and they will be all over the world in different nations; or does it imply any 

particular movement.  As usual, especially in Islam, you get a lot of people who get 

fixated on detail and forget that the real issue is renewal.    

 

It is clear that tajdīd does not allow the development of a new religion.  In fact, it protects 

Islam by saying that there is a constant state of renewal taking place.  There is no need for 

anything new.  In fact, from my humble opinion, when we say that the Prophet (sal) is the 
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final prophet, I think that tajdīd is the imprimatur on it.  Why would you need another 

prophet if what the prophet brings is something that is constantly being renewed?  You 

wouldn’t need anyone else.  So when people say, “Oh, well, why is he the final prophet?  

Won’t God give another prophet? Why do these Muslims say that?”  It is because 

inherent in the prophetic message is tajdīd.   

 

Now some people thought it meant to restore the original face of Islam. It is just like if 

you buy a house in Bedford County or in Old Towne Alexandria, and it is historical. You 

don’t know whether you will be able to fix it up, because you will have to restore it in 

some of its original forms.  People restore things in exactly their original form: this is an 

exact restoration of this house at this time, of this period, exactly at the time that George 

Washington slept here (for instance).   

 

To say renewal means that a situation or a time makes it necessary to restore something to 

its original form is one way [to define it]. It can also imply a kind of innovation. A certain 

element [is needed] to fulfill the contemporary demands and requires innovation. Let’s 

say a law is passed.  It says that you have to have a car that has [to go] a certain number 

of miles [using a certain kind] of gas, and [it] cannot use leaded gasoline.  You renovate 

or renew that car to meet the new standard.  [You have] something that has not been 

created before but serves the same basic purpose.  It is a car that serves the same basic 

purpose, but it has never been created like that, like a hydrogen vehicle.  It serves the 

same purpose, but it serves the needs of the society today by cutting down on oil and 

carbon emissions. 

 

In the context of Islam, this bida/innovation, for it to be tajdīd has to be bida hasana. The 

beautification of and the uplifting of human character is closely linked to tajdīd. It does 

not change the religion, but it satisfies new necessities, new understandings.  It brings a 
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new view of change that reflects the time, the place and the circumstances.  That is where 

we are today.  There have been tremendous changes over the last 20, 50 years—even the 

last ten years.  In this century alone, [there have been] incredible changes have been made 

that require a different kind of renewal.  It must not deviate from the essence or the 

prescriptions and proscriptions of Qur’an and of the Sunnah, but it has to restore, in a 

sense, the original look of Islam that is practiced by the Ummah. But [it has to be] the 

essence of it, not something that has been neglected or contaminated that, if restored in 

that form, would not be functional, would not be applicable.   

 

It can also refer to the creation of a new mentality, a new understanding, a new view to 

meet the world in which we live in.  But again, it has to be centered on the Qur’an.  It has 

to be centered on the Sunnah.  Listen to another hadith of the Prophet (sal). He says: 

 

This knowledge must be carried by those who are righteous among the 

successors (implying from one generation to the next generation).  They deny 

or oppose the deviance performed by the extremists, the false claims made by 

the immoral, and the interpretation done by the ignorant. 

 

This hadith that was reported by al-Haqqi, ibn Adi and others is very important.  Here the 

Prophet (sal) talks about succession.  He talks about tajdīd very clearly, and tells us that 

you and I should not fall into the trap of thinking that Islam is like any other religion, but 

it has inherent and built into it, this capacity and this mechanism for updating itself, for 

staying relevant.  If you understand Islam, and you embrace that Islam, you are embracing 

exactly that which most people who reject organized religion, reject it for [translating it 

as] immoveable, intransigent, out of sync with the modern world, etc.  It is not to say, that 

there aren’t an awful lot of Muslims who feel that way.  But you and I should not feel that 

way.   
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You cannot hide behind old ideas of religion in order to somehow dilute your religious, 

spiritual commitment, your commitment to the fundamental practices of Islam, which are 

not just orthodoxical practices, nor are they heterdoxical. They are relevant practices that 

allow you to grasp at many different levels what is necessary to grasp and to make 

decisions about in your day to day life.  The Sunnah of Rasūlallah (sal) or of Islam, which 

is the Hadith and Sīrah of Rasūlallah (sal), and the Qur’an are dynamic, tunable and they 

are free. 

 

The problem is the efficacy of Qur’an would not be affected if somehow the Book itself 

in the published form were covered with something haram.  If accidentally dropped in 

filth, it would not affect the content. In the same way, in the system that I talk about often, 

the human heart is pure, but it is contaminated by circumstances and opinions.  So too, the 

life of Rasūlallah (sal), the Sīrah of Nebi Mohammed (sal), the Hadiths themselves are 

also affected by contamination, which is why often people say, “We cannot interpret 

them.”  But really the Truth is not affected by those interpretations. In this sense, I will 

make another analogy, which is if you have a strong immune system, your body will fight 

off, many times in your lifetime, cancer cells—certainly bacteria and viruses that try to 

contaminate your body.  We say “the living Qur’an” and “the living Hadith.” We say 

things like that, and in that sense, they are pure.  Nothing can attack them.  But as they 

come into us, it can be attacked.  We have to build an immune system to resist those 

attacks.  That has to do with a level of why it is called Islam, submission, taslim.   

 

The process of doing that, of course, is a constant process of aztakiyā, outward zakat and 

renewing responsibility to society, and inward aztakiyā/purification of the self through 

practices.  If you don’t, you get contaminated.  You may live to be 90 or 95, but you make 

very little progress in life.  The chances are that you won’t live that long.  There are a lot 
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of people who lack a sense of responsibility, who contaminate with their interpretations or 

their actions these two sources of inspiration and guidance: the Qur’an and the Sunnah.   

Many people, probably including myself, who speak a lot, sometimes make errors in our 

understanding.  But if we hold to the concept of renewal and if we remember the intention 

what seems to be this systemic intention of Allah (Swt) in the revelation of Qur’an and 

Sunnah and in these practices that we are given, then we can grasp the ‘aqīda that is at the 

root, at the core of Islam.  The ‘aqīda is not complicated.  It is not complex.  Probably one 

of the greatest affirmations of the ‘aqīda is “Qul huwa Allahu ahad, Allahu samad, lam 

yalid, wa lam yulad, wa lam yukun la hu kufuwan ahad.”  What is the ‘aqīda of Islam?  It 

is that sūrah (Sūratu-l-Ikhlās) or Sūratu-l-An’am. 

 

What we need to understand is that the core of Islam is a very dynamic, flexible and 

moveable  interface that allows the individual, each of us, to evolve an understanding of 

what is most applicable, and most beneficial, and most reflective of universal values in 

every time.  That is the ‘aqīda, really, of Islam.  The assumption that any of us can justify 

our thoughts, or our actions or our ideas against anything other than this Revelatory Text 

and the example of Prophet (sal) (as anti-intellectual as it sounds) is really absurd.  What 

we fail to do is to see the comprehensibility of the Qur’an and the comprehensiveness of 

the Hadith; therefore, we apply another standard to it.  So we then say, “Be realistic 

Shaykh Rashid.  Not everything is talked about in Qur’an.  Not everything is Hadith.  

You are just being a religious fanatic.” No.  No.  Because it has so many faces and so 

many parameters, and it is so dynamic that if you just follow the basic form, the basic 

‘aqīda, and the very simple core teaching, you will find answers to every question, 

approaches to everything. You find ways to foretell the future, therefore to understand the 

history of the past, ways to understand how to address problems of the present.  It is the 

work we try to do.   
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It is not just out of convenience to say that you are just a Muslim, so you are attributing it 

to Islam.  It is inherent in Islam.  It really is inherent.  Yet you have people who are 

fanatic, who use fiqh and attitudes of their madab to cause society to be monochromatic.  

The thinking [is] that you just have to freeze everything: no music, no this, no that.  It is 

like a very negative, defensive viewpoint of the world, where any curiosity is suppressed. 

 Questions are ridiculed.  Religious practices have to be performed in an exact manner 

without any change.  This is all fear.  It is all fear.  People have not been trained, and have 

no sense of what is going on in the world around them.  Nothing stays the same; nothing 

remains frozen.  Some things live; some things die.  Dinosaurs are not here.  At least I 

have not seen any in the last 30 years.  Ideas change because science changes.  Yet 

science is one of the core attributes of Islam and thought.  Why would Islam be so 

wedded to science over the millennium and a half if it was going to deny the discoveries 

and changes that science, medicine, astronomy, engineering, or architecture reveal.  

 

There is the fact that people will seize any kind of excuse to put forward their own ideas.  

We have to understand that a lot of these very difficult and complex rules and attitudes 

that have been created are not based on clear nas. Prophet Mohammed (sal) in talking 

about the need to have fiqh, the need to have strong supporting evidence said, “Religion 

is very easy and whoever overburdens himself in his religion, will not be able to 

continue in that way.  So you should not be extreme, or extremist but try to be near 

perfection and receive the good tidings that you will be rewarded.”  Now that is 

hardly the general public view of Muslims. This is Bukhari, Sahih Hadith.  The idea is 

that if you want to convince yourself psychologically that prayer and muraqabah and 

everything but fun dhikr on Saturday night is a burden, Prophet (sal) is saying clearly, 

“Why are you overburdening yourself?  What do you think you are really trying to do?”  

You are feeding your torpor.  You are feeding your laziness.  You are feeding your lower 

nature, because it is not hard.  It is easy. If you keep thinking that it is overburdening you, 
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you will lose the religion.  You will leave it.  Either you will either just say you are a 

Muslim by lip service or you will actually leave it and probably become nothing.   

 

That is why it is so important to purify the self, the tazkiya nafs.  The tazkiya nafs has 

another name.  Do you know what it is called?  Tasawwuf—going through the stages of 

nafs.  It appears to be essential for the elevation of the ruh.  The soul itself has to 

experience certain things in this realm of its existence.  When the ruh comes into the 

human body, there are also things for the ruh to experience to evolve.  If it was 

overburdening, then the relationship between human beings and Allah Swt would be very 

gross, but it isn’t.   

 

The relationship between human beings and Allah Swt is a very delicate, spiritual bond 

that necessitates some guidance and tuning, hence the Qur’an and the Sunnah. If you 

don’t have that template, if you don’t have that touchstone, in order to continue to tune 

yourself to the Qur’an and the Sunnah, you wander off into different worlds.  You wander 

off into the world of philosophy and philosophical ideas and words. You wander off into 

the world of fantasies and dreams of the Hereafter.  You wander off into the world of 

association. You read the stories of the great saints and the great mystics and you have a 

vicarious association with the saints and the prophets, but you never think it is possible 

for you, yourself.  Or you get occult ties, spiritualism as Hazrat used to call it, spiritualism 

and other kinds of ideas. 

 

What happens is that we are no longer led back to Allah Swt. We are not led towards 

compassion or mercy or understanding.  We get fixated on things, on a philosophical 

point of view, on an idea, on some narrow point of view, religious law, fiqh, hudūd, 

ulūm—fixated on it.  It is not that they are not necessary, but [we get] fixated on it, 

fixated on trying to emulate the Prophet (sal), just exactly as he was at that day and time.  
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But of course, he changed all the time. He would answer the same question a different 

way each time he was asked it, sometimes, because it would depend on the time, the 

place, and the circumstance.   But people fixate on these things.  The metaphorical way of 

saying it is you wander away from Allah. Then they get led into the strange areas of 

preferred religion or preferential ideologies.  I used to call it “goofy Soofis,” or extreme 

Muslims [with] Wahabi or Salafi mentality. People actually abandon the essential study 

of Qur’an. They study Qur’an, but they abandon the creative study of Qur’an. They read 

Qur’an in order to prove a point, instead of trying to study the Qur’an and understand its 

message.  It is the same thing with the Hadith.   

 

This is why tajdīd is required and necessary.  This is why renewal is necessary, 

collectively and individually.  Obviously, we need social and political systems to survive 

in community, in nations; and Islam has guidelines for that, too.  But we become so 

habituated to the corrupted politics, the contaminated politicized religion.  Religion has 

become politicized, which is nothing new historically.  It started a few years after the 

death of Prophet Mohammed (sal).  We find that our social milieu and our political reality 

doesn’t bring happiness, doesn’t bring peace and tranquility, doesn’t bring safety and 

security.  Today the President of the United States was talking on health care.  Some lady 

stands up and says, “I have this tumor. I have no job, and I have no health insurance!  

What am I supposed to do?”  He says he will look into her situation.  But the reality is, 

there are a million people at any given moment in that situation, a million people going 

bankrupt because they cannot afford health care.   

 

You cannot say that the system we are living under is bringing tranquility and peace, 

taslim. You can understand why one would want to have an Islamic system.  It’s one 

thing to Islamicize properly politics, and another to politicize Islam.  What we have is the 

latter, under the idea that it’s the former.  But it’s a lie; it’s another corruption.  All you 
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get is pain and anxiety and mental distress.  Where do you see the application of true 

Islamic, true Sufic principles in any political or social sphere? The brand shouldn’t read 

“Islam.”  It should say compassion, mercy, peace, tranquility, understanding, love and 

justice, so that it’s identifiable by everybody.  That’s the need of tajdīd.  That’s why we 

need renewal. A lot of the issues we are encountering today are new issues, too. They 

have to do not only with the survival of humanity, due to environmental destruction, but 

the survival of the Ummah of Islam itself.  We have to have new ideas and innovations. 

It’s not that the people who came before us were wrong, or that the theological minds 

were all corrupt and wrong.  But times have changed, and some of these ideas don’t fit 

anymore.   

 

Those opinions and attitudes have to give way to new opinions that are still centered 

around the Qur’an and Sunnah.  Theoretically, this is not a new idea.  Theoretically, the 

Supreme Court of the U.S. is supposed to do that on a political level.  It is supposed to 

reflect the time, place, and circumstances based on a document call the Constitution of the 

United States, interpreted according to the time. What does that mean?  Times have 

changed. Some of the essence of that Qur’an and Sunnah has to be viewed in a broader 

context in terms of what it means in substance.  This is not an excuse for extremism on 

the left or the right. It is part of the natural human evolutionary process.  Why should 

Islam be outside of everything Islam attests to be the creator of or the expression of the 

Creator?  How is that possible? It can’t be.   

 

Therefore, if all around us technology changes but things stay basically the same, but you 

have new potential and new understanding, how can Islam be outside of that if the claim 

is, it is created by Allah?  It is not complicated.  People try to put this hijab of 

complication over it. We have to make an effort.  We have to continue our work, those of 

us who do this kind of work, and encourage tajdīd as a necessary element for the Ummah 
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to survive.  Let’s not forget what the Prophet (sal) said.  “Indeed, Islam began as 

something strange. And it will return as something strange the way it began.  So give 

glad tidings to the stranger.” He was asked, “Who are the strangers, O Prophet?” 

He said, “Those who are righteous when the people have become corrupt.”   


