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 Title: Tajdīd 
DVD title: Tajdīd for a Global Ummah of Today: 
Understanding the Meaning of Renewing Islam 

 
Opening du’ās. 

You know, this subject of tajdīd is a very important one for the times in which we live, 

because there are people who claim that they are Muslims. It is not for me to say that they 

are not Muslims, but I would like to say that in my opinion, they are not very good 

Muslims.  I may not be a very good Muslim, but at least I am not the type of Muslim that 

kills other Muslims and destroys Islam.  Having said that on this date of July 2009, a 

quarter of the way through the month of Rajab, people are dying on the streets of Muslim 

countries by the hands of Muslims who dare to say that somehow they are the voice of 

Islam 

 

Now the reason I am having that kind of an opening is because, I think that it is important 

to realize that in every culture and in every time, there are always people who think that 

renewing their belief system (and in this case we are talking about Islam) means going 

back to what they consider the beginning.  These neo-Salafis, which is where they get 

their mentality from, claim that they are dealing with the original Islam. Or you get this 

[concept of] vilāyat-i-faqīh [which] introduces this idea that there can be a living 

representative of the hidden Imam or the Mahdi.  There is this mentality for preserving 

rituals, which you find in many societies. Of course, rituals, at least from the historical 

hagiographic point of view, should be preserved.  Or they are preserved by people who 

traditionally still practice them.  But the idea that preserving rituals are sufficient, you 

find that all over the world.  You find it here; you find it in the Native American tradition; 
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you find it everywhere.   

 

[There is] the idea that somehow going back and trying to find the original form of the 

religion is tajdīd, is renewal.  And there were times, like at the time of the Mujaddid Alif 

Thanī Shaykh Ahmed Farūqī Sirhindi (ra) when he tried to revive Islam. He was the alif 

thanī shaykh (the thousand year mujaddid) who tried to renew Islam, revive Islam.  It was 

being subverted from contact with other religions, especially (in his case) with Hinduism 

and Buddhism. There was also the attitude of a reaction against wahdat al-wujūd of Ibn 

Arabi (ra), which came out of Anduluce.   

 

But for us, tajdīd has to mean something else. I think I quoted to you the hadith of 

Rasūlallah (sal), when he said (as) that at the turn of each century, there will be a rise in 

the ummah.  Those will call for a religious renewal.  Such people, mujaddid, are thought 

to always come at a time when the Muslim community departs from the true path as 

defined by Qur’an and the Sunnah. The task of the mujaddid is to return the Muslims to 

their basic sources, and to cleanse Islam from the impure elements, and create an 

atmosphere in which Islam will flourish, more or less, in its original pure form.  This is 

the way it is usually defined.  It is usually defined that way by people more Salafi.  When 

you look at it from a historical point of view, it is true.  But when you are sitting in the 

middle of it, it has to reflect the time and place and the circumstance.   

 

The world is now of a lot smaller, given the internet. The message gets out very quickly.  

Shaykh Noorudddeen and I sit and give a lecture where there are 30, 40 or 100 people in 

the room. We don’t care, because it is going to go up on the net and 1,000 people will see 

it, or 10,000 people may see it—and it is fine.  Whatever they see, of course, is what they 

see.  The internet, as great as it is, is still an affirmation of choices.  If you want to watch 

TV online and you don’t have a satellite, you can watch something called Free TV. You 
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sign up, go on to the site and it says “news.” You click on “news” and it shows you all the 

news stations.  You click on “religion” and it shows you all the religious broadcasts.  You 

click on “international” and/or you can type in “Iran” and it shows you all the Iran 

stations or “Indonesia” and it shows you all the Indonesian stations, whatever.  You go 

down the list: “science,” “health,” this and this. Then it says “adult” and it asks, “Are you 

over 18?” You say, “Yes.” and then (I don’t recommend you doing this) it lists all the 

adult things you can see.  It is still a matter of choice.   

 

What are you going to choose?  Are you going to choose what is good for you?  Are you 

going to choose what interests you?  Are you going to choose what you secretly desire?  

What are you going to choose?  We are still faced with the same choices we did from the 

time of Adam (as)—even at the level of [choosing] “adult” entertainment or not.  I bring 

that up because I think it is important to realize that in the world in which we live in and 

the worlds that are governed by Allah (Swt) at any period of time, there is a need for a 

renewal There is a need for a coming to an understanding of where I am coming from, 

where this is all originating.  [There are] the people who default to a kind of self-

constructed concept of what it was like at the time of Mecca or Medina, at the time of 

post-Jahaliya, at the time of Islam, at the time of Rasūla (sal). Sure there is evidence [of 

this time] by his hadith and other people’s words, but it fit the time and the place and the 

circumstance.  And tajdīd always has to fit the time, the place and the circumstance.   

 

As I was saying in another context and I say again, the model of that perfect behavior or 

the perfect model of renewal, of tajdīd is present in the Qur’an, in the words of Allah, and 

in the life and tradition and the customs (Sīrah and the Sunnah) of Rasūlallah (sal).  The 

time of Rasūlallah (sal) is a time when there was, for a brief period of time, a model of 

society that was an ideal society where revelation was actually applied to human life. The 

purpose of the tajdīd is to try and implement an ideal model in the lives of believers 
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wherever they may be and whenever they may be—wherever their society exists.  And 

this has an implication to it.  The implication is that tajdīd is ongoing.  It is constant.  It is 

continuous.  It is a continuous need for Muslims to explain Islam, to make Islam 

applicable to constantly changing circumstances and situations, and doing that without 

violating its principles.  It is not going back to the beginning, and trying to create a 

society that is a replica of the time of Medina in the time of Nebi Mohammed (sal).  But 

to renew the applicability of the principles of Islam, of belief, faith, submission, trust, 

kindness, inclusivity, mutual respect, love, justice, personal responsibility, global 

responsibility, and community responsibility (the community now is the globe with global 

responsibility and the environment and all of the rest) is a constant effort, isn’t it?   

 

Those other people are so diametrically opposed and so much on the opposite side in 

believing that by replicating the Medinan society and recapturing that mentality (well, if 

they could recapture the mentality, that would be fine) that it is ironic.  It is so obvious 

that the form and their imposition of their idea is so contrary to what tajdīd really is and 

to what the Sufis stand for or should stand for, which is a very present understanding of 

renewal.  Contemporary Muslim resurgence of, or resurgence of Islam may be inspired by 

the examples of the past, but is never going to be achieved by some kind of utopian ideal, 

or some messianic ideal, or millennia attitude that depends on the hope for a future when 

the Mahdi will appear, or when the Messiah will appear, or when the 12th Imam will come 

out of hiding.   

 

This tradition in Islam of tajdīd, is not a political movement, and as soon as it starts to be 

a political movement, it cannot be tajdīd.  It is not a movement of conservatism vs 

liberalism, or [a movement] anchored only to the past. History clearly shows that renewal 

movements that often criticize the established norms or institutions and traditions, even if 

they revolt, challenging the existing system, don’t always succeed.  What succeeds is a 
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kind of progressive idea of tajdīd, which I think is what we are trying to advocate, 

utilizing a very rich tradition in a way that reflects modernity and doesn’t lose its essence, 

its link in the historical and spiritual origins of Islam and Tasawwuf. Tajdīd is like a 

perennial plant. When the season comes and it is right, it comes up out of the ground 

again.  The rest of the time, it is not there and life goes on.   

 

The difference between what is modern and contemporary renewal and what has 

happened in the past is that in contemporary times, contemporary tajdīd is occurring in 

this time of globalization.  You cannot dismiss this.  It is extremely important.  It comes 

at a time when the internet revolution is taking place, where mass communications has 

broken down boundaries, where there is social media and social media can become 

spiritual media.  All these little accomplishments—satellites flipping around the earth, 

transmitters and microwave transmissions—make all the people in the world a potentially 

global umma.  The word umma has a new meaning now. 

 

Where we live (our country), despite the fact that it may be waning or is waning, it is still 

at the center of this revolution and is still the exemplary example of potentiality.  Just by 

the fact that if you go into any masjid, like we were at Adams Center the other day in 

Washington with the young people from Iraq, you are praying next to Indonesians, Arabs, 

Pakistanis and Indians. Where else in the world do you see that?  Where else in the world 

do you see the globe so well represented?  In Europe you see some of it, of course; but 

you have a majority population of Dutch, with some Muslims, and something else.  But 

here, it is different.  Our country represents, in a way, an expression of potentiality, of 

renewal, because we have to continually renew our ideas, our rules, our laws.  We are 

constantly re-looking at our Constitution—sometimes through the eyes of conservatives 

and sometimes through the eyes of liberals.  There are great mistakes that are made, as 

there have been for almost a decade; nonetheless, Allah in His Creation shows in dunya 
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things that are spiritual in the akhirah, in the ghaib. 

 

Again, we are into that system. We see this world, this country, and we see this khanaqah 

where it sits in this country.  [From] the global work that we have done for 30 years in 

one place (without the Internet), we [can see we] are at a very critical juncture and we are 

at a very honored position in this country, in this community, and in Tasawwuf.  Yet 

when people are in that state, they can still be very complacent, as you well know.  We 

work very hard at our global work, but we also experience complacency. Just like the 

boundaries between countries have to fall, the essence of tajdīd was that certain 

prejudices had to fall; bigotry had to fall; the nafs ammāra had to be challenged; the 

tendency to try to identify with everybody else around you had to change.  People still 

had to affirm, in the case of Islam, their Islamic identity.  We are in the same position, but 

just at another level.   

 

We have the means to make a choice for the good or to make a choice that is not good—a 

choice that reflects our desires and weaknesses, or a choice that reflects our strengths and 

our hopes and our ideals.  This is the message of tajdīd.  There is no better time or place 

in history than today for this message to “go viral.”  There is a global message: “Allah is 

Rabbi Ālamin/the Lord of all the Worlds.”  These transmissions do not just stay on our 

planet. These radio frequencies travel out of our planet.  Video frequencies, the speed of 

light, bounce off the clouds. Some of them get lost out into space, even if they are not 

beamed into space.  Gravity does not hold them here. Theoretically, my words are going 

out right now.  The growth of a global system of communication is very appropriate for a 

message that is global, that is universal.  [But it is] not [appropriate for] a message that is 

directed only to one religion or one group or one tribe that they are trying to preserve 

historically or trying to maintain even in the borders of a country, like in Israel: 

[maintaining] the Jewish state among all the Arab states.  
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It is very important that the Peruvian Indians went down and they got the people to stop 

cutting the trees. They revolted a week ago, and they got the government in Peru to order 

to stop cutting down the rainforest.  That is very important. It was their sacred land and 

they had every right to do that. There is a global message in that.  But they won’t be 

carrying the global message out to the globe.  Somebody else will have to pick it up and 

carry it out.  It made the globe.  It was on the internet.  It was all over the world.  But they 

are not going to do it, because it is not part of their tradition to do it.  And if it was, they 

wouldn’t be who they are. But there is a global message for renewal that is very 

important.  We are only in nine years of the last 100 year cycle.   

 

Within Islam it has a very important meaning.  That is to say, if you could get the real 

message of Islam out to Muslims, which you can, as more and more Muslims around the 

world [have access to internet]. One of the reasons that the Wahabis are so successful is 

because so many of the Muslims don’t have internet.  You see what happened in Iran 

because people have modern communication.  Their revolution still has legs on it. But as 

long as the leaders keep the population impoverished and uneducated, and technologically 

illiterate, you can keep on with this antiquated mentality.  You can even say you are 

preserving the original Islam.  But once you open that box (Schrodinger’s box), you find 

out whether the cat is alive or not. Once you open up that box and let out the potentiality, 

people can get educated to what the Truth is. If you have the right voices, using the media 

in the right way, we will renew Islam in a way that has not been renewed before—never.   

 

It is not just because it is Islam—that is great; that is fine—but Islam has a long 

contribution to humanity.  After all, look what came out of Spain.  There was Medina, 

then there was Baghdad and Alexandria, the great libraries, the great center of learning. 

Then there was Andalucia.  This is the fourth wave.  Every society may have a hundred-
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year mujāddid, but we may actually be at a time when the thousand-year mujāddid comes 

again.  It doesn’t matter.  What matters is the tajdīd; and through the systems that we have 

today, the phenomena takes place.  This is more than a Renaissance, more than what 

happened in the 17th and 18th centuries in Europe, when the seekers of Truth were 

involved in science and ethics, aesthetics and rationality, or Kant writing about 

enlightenment.  This is a time when we have to allow people to grow, and have to give 

them the means to be educated, and a means to have access to the technology and the 

global realities, and to address global problems and issues.   

 

It is said that it is time for Islam to mature.  It is a time for spirituality to mature. It is time 

for maturing, maturation.   That is very appropriate when 75% of the population of 

predominantly Muslim, but also non-Muslim, African nations and Asian nations are under 

the age of 24.  So it is definitely a time for maturing, and that is not an easy process.  

When you understand that that is a constant process, when you realize that it does not end 

that is part of realizing that you are a mature human.  That is part of the maturation 

process.  It has been said that immaturity is the inability to use one’s reason without 

guidance from another. That was what Kant said, I think.  

 

What is more important is Islamaphobia is not the property of non-Muslims.  In countries 

like Indonesia, there has been this wave of phobic Islam, this tendency trying to grow 

there for Salafi mentality, Wahabi mentality.  You see it in India.  People become phobic 

about their Islam.  They don’t understand that it is a living reality that has to deal with 

modernity.  So you find this conflict in countries like Indonesia and other countries where 

you hear people say, “Well, we want to be part of the modern world.  How do we do that 

and maintain our Islam?”  The Indonesians are extremely intelligent and they know that 

this is a real major question.  “We don’t just want to go back and be some tribal 

mentality.  We have to be part of the modern world, but how do we do that and not lose 
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our Islam?  There is something not right about this Wahabi message.”  We encounter it all 

the time when we are either in Indonesia or when the Indonesians come here.  It is a big 

issue.  Their scholars are still writing to our scholars on this issue.  That is only one 

country with 250 million people, but a quarter of the Muslim population.   

 

This question of renewal that I have been speaking on a macro level is also a question of 

personal renewal on a micro level.  Sufism is about tajdīd.  It is about renewing yourself 

daily, renewing your Islam, your Tasawwuf daily.  [It is about] maintaining your 

relationship with Allah Swt and maintaining it in a way that is applicable to your day to 

day life, your decisions and your choices.  The reaction against that kind of personal 

understanding of Islam, that kind of educated, spiritually alive, traditionally loyal attitude 

towards Islam is a kind of anarchic reaction of Islamists to enforce what they think 

Islamic law is—fixated on the cartoon of Rasūlallah (sal), or movies like “Obsession.”  It 

comes from an attitude of being defensive and not really sure of oneself. 

 

So, on a personal level, tajdīd means reforming our thoughts, enlightening ourselves, 

remaining in a direction on the siratal mustaqim where reforming has a practical and 

moral and ethical aspect to it, beyond the questions of whether Islam should be liberal, 

progressive, moderate, fundamental or conservative.  It cannot be by brain washing 

Muslims to be fearful of the secular world or pluralism, Democracy or liberalism.  We 

can’t return to the right path, the siratal mustaqim, by rejecting everything that is non-

Islamic or that “breaks” the rules.  That cannot be renewal.  As long as we use the 

extremist, radical way of understanding Islam (not we, but some people do), then that is 

what they are going to try and hold all Muslims to. 

 

What we need is a new interpretation, anew understanding of tajdīd as a movement to 

awakening, to enlightenment, a movement toward building a dialogue between ourselves 



Author: Shaykh Ahmed Abdur Rashid                                                           www.circlegroup.org 
 10 

and everyone else in the world, between ourselves and nature, between ourselves and the 

unknown, between ourselves in the outer and ourselves in the inner.  I don’t know any 

group, other than certain groups of Sufis, that has that training or that ability or that 

inclination or that understanding. You can’t just see Islam as a divine religion.  You 

cannot just see Sufism as just a mystical aspect of that Divine religion, al-dīn as-samowi. 

 But it is also a dīn of ardi, of the earth.  That means the tajdīd of today has to include an 

interest, a response and an action that will solve the problems that all human beings have. 

  

 

Tajdīd today has to be humanitarian, not just for Muslims, but for all of humanity.  If we 

promote that, if we live it, if Muslims actually attain to this understanding of tajdīd, then 

they will be throwing off the chains of their own ritualism and attachment to only the 

legalities (the legal rules), and will learn about Islam from their own personal ethical and 

moral principles.  Yes, those principles will affirm those laws and those rules that have 

been stated over and over again for millenniums, but they will be affirmed by one’s own 

personal experience.  That is a lot different than something being affirmed because it is 

forced on you.  

 

Well, there is always more.  But I think that if you begin to understand that the 

methodology that we have been given, if you look at our Tariqah, and if you look at 

Sayyid Abdi Bari Shah (ra), and you look at Bauhudin Naqshbandi (ra), and you look at 

Allaudin Attar (ra) or Khawja Ghujdawani (ra) or Imam Jafar (ra) or Abu Bakr (as) and 

Sidni Ali (as) and others, you look at these people and you see. Every single one of them 

in some way, first put their concentration on their inner state, but always then translated it 

into outer action for the benefit of other human beings.  They didn’t have the ability to 

spread the message globally instantaneously.  If they did, they probably could have and 

would have spread the Dīn of Islam all over the world a lot faster, and there would be a 
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lot more Muslims in the world—maybe 5 billion of them—but they didn’t have the 

methodology. They spread by word of mouth, person by person.  Look how amazing it is. 

Without having the technology, without having the newspapers or radios or articles that 

are published, all the things that we become dependent on for truth, their truth came word 

to word, mouth to mouth, and people believed it.  They believed it because they looked at 

those people and said, “Ah ha!”  

 

That is the renewal we need.  That is the tajdīd we need.  We need people who when 

people look at them, they say, “Ah ha! Oh.  Now I understand.  Now I understand.”  That 

is renewal.  That is going back to something, but it is also going forward.  That is what we 

need: exemplary people to emulate.  But we have to understand the principles that we are 

emulating. That is the crossroads of where we are.  Sure, humanity has been at these 

crossroads before.  But when they were at these crossroads, there was no emergency 

phone, saying, “Oh, am I glad I got here. My camel broke down.  Send me a new camel.  

Even my spare came was flat.”  No.  Now you can follow your report from wherever you 

are.  “Here I am.  I am here.  Looking for me, Allah?  Here I am.” 

 

In a way, everything else is superfluous.  I hope that I have impressed on you to some 

degree, not only historically on a macro level but in a micro way, this importance.  If we 

want social renewal, we have to have personal renewal. If we want to put an end to war, 

genocide and misery, we have to put an end to it in our own self, those qualities that we 

have developed in ourselves that are contra indicated to the condition of peacefulness and 

compassion and mercy and understanding and trust.  That is where I think we are at. [We 

are] at that very critical crossroads where whatever we speak has potentially a global 

audience and a global message.  So if the right people speak at the right time 

continuously, and people are exposed to it, they are going to demand education. They are 

going to demand rule of law, they are going to demand freedom, they are going to 
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demand all these other things.  Well, wonderful for Democracy, okay.  Hip, hip, hooray.  

But they are going to demand their birthright.  They are going to demand knowledge of 

who they are, why they are, and where they are without being told by someone, “That is 

who you are.”  Then they can gain respect for their shaykh or their marja or whoever they 

may be, because that person is encouraging them to discover the Truth in themselves, and 

in that way be part of the greater ummah, and sit in suhbat with fellow seekers and 

knowers of the Truth.  Nothing is greater than that.  Nothing is greater than what we are 

doing right now.  It is greater than prayer.  Prayer comes and goes.  This continues.  I am 

not just saying it.  Prophet (sal) said it.  Sitting and talking about Allah is greater.   

 

So that is the message. Maybe there is more, maybe not.  But I do know it is late.  

Asalaam Aleikum.  


