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April 23, 2009 

Thursday 

 

 

 Title: Understand the Attributes through Resonance  
DVD title: Reflections of a Greater Truth: 

We were Created to Know our Lord and Accepted the Amanat out of Love 
 

Bismillah ir Rahman ir Raheem (recites Suratu-l-Fatihah and du’ā). Last night I quoted 

the questionable hadith qudsi; nonetheless, it’s quoted by every Sufi, and we don’t want 

to abandon the use of it.  “I loved to be known, so I created creation.”  What’s 

important about this statement itself, whether or not it is actually attributable, is the truth 

in it.  The truth in it is more than just a statement of purpose. It’s actually very reflective 

of the highest level of human behavior.  If you just change it around a little to say, “I 

loved to be known, so I created everything to know me so it could praise me,” it would be 

the lowest level of human narcissism.  That fits of course the dynamic understanding of 

what I have been talking about: that Islam is something much greater than just a 

philosophy or religion. But it is an interconnected reality that has contained within it a 

whole panoply or grades of human understanding.  Just to let you know where I think this 

series of talks is leading is to go back to the subjects of latā’if and our practices.   

 

The love of Allah Swt or the appreciation of Allah Swt, or the respect for Allah Swt, or 

the submission, the trust, the admiration, or the humility – pick any number of adjectives 

of Allah Swt – is not only reflected in human beings, but that energy, that power of those 

attributes or qualities—the qualities of knowing, seeing, hearing, living, feeling, 

willpower, independence, submission, articulating—are all the gifts of Allah Swt to 

human beings.  The greatest among these gifts, Allah tells us very clearly in Qur’an: 

“They love Me and I love them.”  This is the point of connection, a very simple 
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statement that has given rise to philosophies and ethics, salawat and praises, and stands as 

the manifest proof of the relationship between ourselves and our Creator. The 

manifestation of Allah’s love, love of knowledge in the sense of love of discovering His 

own self, is reflected in the mystical path of discovery of knowledge and of knowing our 

self.   

 

The search therefore [is] to know Allah. We are told again, “To know yourself is to 

know your Lord.”  It’s more than just a statement. Allah creates this universe so that an 

aspect of His own self can know Himself. He puts in human beings the desire to know 

Allah, and the way of doing that is to know your own self. It’s the same thing. That gift to 

us is our spiritual sustenance, just like we have food and water that are our physical 

sustenance. We cannot really fully live without it. We learn, if you will, or see, feel, or 

sense how to love from Allah Swt. This love is given to human beings as the means to 

find the Beloved in the physical world and in the spiritual world.  It is that yearning/ 

himma, that undeniable thirst and hunger that creates in this creation (‘ālam al khalq) the 

actual energy by which we can make this discovery, that we can live and sustain 

ourselves and be driven on this sayr ul suluk.  

 

This energy is produced by the intention/niyyat of the Divine to be known, to be 

discovered.  That is reflected upon the human being.  The human being is given countless 

experiences and opportunities to try to understand what attraction and distraction are, 

what love and passion are, what anticipation, beauty, appreciation and all these qualities 

that we experience as human beings are.  The love of the human being for Allah Swt, the 

attraction and love of the human being for other human beings, and for other things we 

find ourselves attracted to and love in this world that reflect the Nature and the Beauty of 

the Creator—that is the reality, the name of that force, that energy.  It is said that all that 

has happened, is happening and will happen comes about through this attraction and this 
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love of Allah Swt. This love is a means through which Allah creates, and is a means 

through which we know Allah.  To know Allah is to know the purpose not only of life, 

but to understand the power and purpose of love itself. Of course, our guides, the shuyukh 

across the ages have told us that whenever we love, if our goal is anything but to know 

Allah, that energy escapes, dissipates.  It becomes diffused. The result of which is a 

confused human being.   

 

“O Lord!  Bless us with the life-giving sustenance of this love.”  Despite what is usually 

said in a philosophical sense, that there is nothing other in existence but Allah and the 

knowledge of Allah; that the knower of Allah is none other than Allah himself, it’s not 

something that one easily grasps.  But there are examples.  Sometimes we sense that we 

know what is going on within our own bodies.  Something is not quite right.  We are not 

feeling sick, but we sense something is not quite right.  We have the capacity to reflect 

automatically on our own bodies.  The rest of the time, we are not paying much attention. 

We can have a sense of our self.  He (Shaykh refers to someone sitting in the assembly) 

makes his living from people who become obsessed with themselves, distressed with 

themselves or their self-reflection.   

 

In some small way, we can somehow grasp that in this dynamic reality that we call Allah 

Swt, there is a preferred way in which Allah perceives His own self.  For that reason, we 

were created.  Just like the greater truth assumes the form of certain known laws and 

truths, also the knowers of the truth appear as reflections or existences of that greater truth 

in this world.  You see people who have great moral and ethical authority; great insight 

and kindness; people who are excessively merciful, excessively patient and persevering; 

people who you can give your complete trust to. You need only hear their words to 

respect them.  These are reflections of the greater truth in the world.  We see the 

overriding character of people like a Gandhi or Nelson Mandela, or Mother Teresa.  The 
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dominant quality of these people are the more perfected reflections of that love of Allah 

Swt.  We all resonate with that.  We feel it; we appreciate it, and we are humbled by it.  

We try to see that these people who know the truth, who appear as apparent independent 

existences by names and different locations, really are reflections of that same truth.  

 

What resonates in us are those qualities.  You strike a tone and it resonates. That in itself 

we have to learn to take as a proof of something much higher in us that is present.  In that 

we begin to realize there is only one real Divine Truth, one real essential essence of 

mercy and compassion that we are trying to tune to.  The place where that truth manifests 

is in qalb, in the heart of the believer.  That’s where Allah said very clearly, that’s where 

you find Me, in the heart of the believer. That’s why we begin our practices in the heart: 

to be able to feel and identify better with those Divine Qualities and Attributes, as we 

come across them in day to day life, and as we meet them internally in our own selves; to 

know ourselves, to tune our mercy and compassion, our love and understanding, our 

submission, etc. to that Divine Reality.  Out of that we get a kind of tranquility and 

purity/safa of sight, clarity of vision.  

 

They say, the wick of the flame is in the heart; the heart becomes enlightened. Tur al Sīn 

is where Khaled loves to go and spend his time, because that’s where the flame of truth 

came to the heart of Sidna Musa (as).  That’s where the Light of Allah Swt expresses 

itself.  As we turn inward, we expand our understanding of love to include all those other 

Attributes of Allah Swt, including the ones that don’t seem to be so attractive to us, like 

the Avenger . If you put it in the context of love, pretty much every adult in this room can 

remember a moment in their life when they wanted to maybe avenge something wrongly 

done to someone they love, or to destroy something, because it was an impediment to 

going forward—the Destroyer.  It’s much easier to think of protecting, compassion, and 

mercy.  We prefer to think about that, and we don’t begin every prayer in the name of the 
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Avenger.  We begin it in the name of the Most Compassionate.   We know what Allah 

preferred.  When you can’t wrap your head around some of these Attributes of Allah, put 

it in the form of your own experiences with love and loss, or anger at someone who you 

love passing, and leaving you.  You want to destroy that moment, that reality.   

 

This is why the Sufi looks at love as the core issue.  Everything can be explained and 

understood in terms of love.  In our lack of understanding and ignorance, and in our 

enthusiasm and zealotry, we accepted the amanat, because we loved the One Who created 

it. The One Who created it said, “I’m looking for someone to take responsibility for all 

this.” So you are standing there when the Beloved says that, and you don’t want someone 

else to do it. You don’t want to give up your position, so you say, “I’ll do it.”  Humanity 

collectively says, “I’ll do it.” I’ve explained many times why that is not something done 

in the past that I didn’t swear to, so therefore it is not my responsibility. It’s happening 

right now.   If we don’t believe we are responsible for this creation... go talk to the 

President.    Go talk to some environmentalists.   

 

In this sense, the person who really begins to grasp what is the Haqq of Allah realizes that 

the trust, the amanat, is the materialization of truth. Hazrat Adam (as) was created in our 

form to be the receptacle or the residence of these reflections of the Attributes of Allah 

Swt.  The trust that Allah asked of His creation to bear, ultimately, is one thing: it is to be 

able to bear the knowledge that Allah exists and is real.  It’s still an argument among 

human beings.  That is the ultimate truth.  Human beings are created in this image of this 

truth, this knowledge. That’s why if we learn how to return inward and reflect upon 

ourselves, then we are looking at an image of Allah Swt, a reflection.  That’s what it 

means when it says in Genesis that we are created in the image of God, in the image of 

the truth. That truth is only fully expressed in human beings, not in any other thing.  

Therefore, it is why human beings are the only ones worthy of the trust of Allah.  Nothing 
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else was created to carry that weight.   

 

Again, it is through the Mercy of Allah we even hear this and make any effort to 

understand this, let alone do the practices that will refine us.  That mercy is coming to us, 

but are we seeing it and receiving it?  Hazrat Mohammed Mustafa (sal) understood that. 

Allah placed a message in each name, something more than what the name or attribute 

appears to reveal by its name alone.  It was originally said that the pen that was created to 

write the names could only carry the name al-Bādi, the Originator.  But when he 

proposed his trust to the tablet, upon which everything is preserved, the tablet said it 

could only carry the name al-Bai’th, the Revealer. So Allah offered His Name to nature, 

and it only took the name al-Bātin, the Hidden Essence. Then Allah proposed His 

trust/amanat to material things and it is said they only took the name al-Akhīr, the Last or 

Final.  Images accepted the name al-Dhāhir, the Manifest.  And the elemental substances 

took the name al-Hakim, the Absolute Wisdom. To the Throne the name was given, and it 

said it could only take the name al-Muhīt, and it goes on and on like that.   

 

Every element of creation could only carry one name.  He offered names to the sun, to the 

planets, to the animals and to the vegetables, the angels and jinn, the earth and minerals, 

the air and ether. Each could only carry one name. But when Allah Swt offered His Trust/ 

Amanat to human beings, they took the name al-Jamat, the One Who Gathers—what 

unites within one’s own self all the Divine Attributes.  Some say that this reference to 

man (“Woe unto you, unjust and ignorant”) in accepting the amanat at the end of the 

‘āyat refers to kufr/covering.  The ultimate believing human being covers and hides the 

Divne Attributes he possesses, just like the night hides everything it contains.  Why?  

Because it is a trust.  Human beings hide the trust Allah has given, the secret that human 

beings are the khalifas of Allah, in whom all those names have the possibility to manifest 

in reflection in some form.  But it is hidden, covered. In Islam, when we say “that kafir 
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became a mu’min,” it means he realized the potential within himself.  The nisbah 

(attraction) came to know who created me and why, and what is my purpose.  The 

yearning to be positive and to know is awakened, and it becomes uncovered.  

 

Many of us are like flying in an airplane looking down at the ground.  We can sometimes 

see things moving around, if we are low enough.  But at 30,000 feet, we can see trees and 

 houses or some buildings.  But we don’t have any idea what they really are, because we 

are so far away from them, and they seem so very small.  We spend our lives like that.  

From a distance, all we see is what is general and undefined.  As soon as we begin to turn 

our attention toward the particular, inwardly, things become revealed to us.  We start to 

land.  The wise people; the really knowledgeable people are the people who are able to 

differentiate and discriminate and see one hand, that thread of truth; that dynamic energy 

in everything. In doing so, they can see the differences, but can eliminate any 

contradiction in those differences, and are also able to see the multiplicity in the unity.   

 

Perhaps in the first sense, when Allah says people are ignorant, it is precisely because the 

unawakened human being who has only general sight is unable to discriminate within the 

multiplicity. Then, Allah tells us again in a very small ‘āyat, “Wherever you turn, there 

is the countenance of Allah.”  He takes the multiplicity and says that’s what it is—

everything we are looking at. How do you move from that as revealed words in a text to 

revealed in your own self? How do you take the ruh and the spirit of that ruh that takes 

forms and gives meaning to things, and realize that our thoughts, words, feelings, ideas, 

and emotions have a kind of essence and spirit of their own?  How do you come to realize 

that a good deed, a really good selfless deed, takes the form of an angel? It is said that 

when a wali passes, another universe is born.  How does the spirit of something good take 

the form of something so perfect?  
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In a hadith, Prophet Mohammed (sal) said, “As many angels are created as the number 

of letters and prayers recited for Allah’s Sake or in blessings upon His prophet.”  Those 

angels that are created from those [recitations] repeat those prayers, and offer the gift of 

their rewards to the people who remember Allah. They don’t take the rewards themselves. 

They offer the rewards of those prayers to the people who remember Allah and pray to 

Him. That’s why we offer the rewards of our meditation and du’ā in our meditation.  

“When those souls appear in their perfect form, they are called either angels or 

spirits of prayers, and they are in the service of one who uttered Divine Words and 

sincerity.” Every time we make sincere du’ā for Rasulallah (as) or to Allah Swt, angels 

are created who repeat those prayers and offer them to Allah for rewards to us.  They are 

in service of us.  That’s why those who would walk this path should ultimately have no 

other purpose than to serve Allah, the Haqq.   

 

For those who wish to follow or find themselves in their qadr following a guide, they 

need to keep in good company, the company of really sincere and devoted people, not in 

the company of people who are bound to or attracted to or addicted to the things of dunya. 

Allah Swt warns us in the Qur’an to keep apart from people who have turned away from 

dhikrullah, and not to follow the ones whose hearts have forgotten to remember.  Prophet 

Mohammed (sal) said, “Whoever does not turn toward truth while praying has not 

prayed. Allah indeed carries out all that He wills.  Whoever defies the Will must suffer 

the losses, pains and disgrace; for Allah commands according to His Will and Plan.”    

Every action, every thought, every sincere word, every hope, every aspiration, every 

aspect of love takes form and becomes apparent through the Will of Allah Swt in that 

system, in that reality, in that overflowing Divine Presence.  We become pre-disposed to 

act in a way that we are companions with Allah Swt. It becomes our default.  

 

The amanat lives. It is being offered every moment.  Our acceptance of that amanat gives 
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us the knowledge of the Divine Knowledge.  Each thing has its potential.  Everything is 

being activated. Everything is trying to tune and be in harmony with accepting the 

Attributes of Allah.   Each one [is] being accepted and being reflected by some aspect of 

creation; being gathered in us and enlivened by us as we pay attention to what is within us 

through our latā’if. It’s not that Allah is somehow obligated to do what is done, because 

we cannot think of Allah as a being; but rather, when certain circumstances or causes are 

present, then certain action takes place. When light is present, you see what’s there. It’s 

revealed. Everywhere in the physical universe, we see this repetitive truth.  Where cause 

is present, action takes place.  Allah explains that of course in Qur’an: “For anything 

which We have willed, We merely say BE and it becomes.” (16:40)  

 

As we look through the latā’if, and as we begin to allow ourselves to gain the wisdom and 

the knowledge, and to allow our heart to reflect and praise the Divine Reality, we begin to 

understand that this statement is a reality.  It’s not only “I” am doing something; but Allah 

is saying Be and it is.  What I am seeing is by the Will of Allah.  I know that’s very 

elusive for most people; something you think goes into the box of “I believe this, but I 

don’t understand it.” Or “I’m supposed to believe this, but I’m not sure of it.” Really, 

when you start to turn your turn your kashf to develop this kind of insight, you understand 

it, though you may not be able to articulate it.  I guess one can say that’s the reason why 

Allah Swt says we have to accept the Will of Allah in certain eventual realities, like death 

for example. But we also have the option of accepting and rejecting things throughout our 

lives: how we act and what we say and how we respond to things that happen, and 

decisions that we make; how we act in anger and regret it later; how we act in love and 

see how much we gain from that.  

 

We realize that this choice itself,  this unique capability of choosing has the greatest of 

gifts to reflect the love—which is the foundation where we began—to choose love, and to 
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choose all those things that come within the purvey of love, where I began speaking 

tonight.  This is the greatest choice.  There is an intrinsic, essential predisposition within 

creation to do this.  I hope that somehow, that’s become clear. The means to really 

understand it is through turning inward and to keep a very relative control on the outer, 

and to begin to understand the power that Allah Swt has given to us.  “Whatever good 

comes to us from Allah; whatever bad happens to you is from yourself.”  Allahu 

Akbar.  


